The study of how Chinese civilization originated is only now beginning to yield an adequate outline of the whole story, thanks to the intensive archaeological research in the last thirty-five years as well as to the traditional rich textural record. That story is not only of interest to sinologists but is full of implications of consequence to our understanding of ancient world history and its evolutionary principles.
As recently as fifty years ago students of ancient China and ancient Eurasia still were thinking of the emergence of ancient Chinese civilization in terms of a diffusion of some sort from the West, and in the ensuing decades much discussion and debate had focused on the question of whether or not the ancient Chinese civilization was indeed indigenous and pristine. Today, our concern has long gone beyond that simplistic question. Our interest now lies instead in discerning the characteristic pattern and dynamics of the civilization's origin and growth in China and in comparing them with those of other ancient civilizations for the sake of testing and generating universal theories of historical change.
What excites us today is the fact that when we compare the Chinese pattern and dynamics with many of our long-cherished "self-evident truths" concerning the origin of civilization, we find that they do not fit. And here lies the challenge.
To explain what is meant here we may begin by presenting a brief characterization of the first Chinese civilizations, of the Bronze Age from about 2200 to 500 B.C. It is important to affirm at the outset that the common markers of early civilizations -bronze metallurgy, writing, cities, state hierarchies, palatial structures, temples, and monumental art -and social stratification, sanctioned by law and by military force, that enabled the production of these markers, had emerged in force as the Bronze Age of China came into full swing. Here the Chinese civilization is no different from other civilizations of the ancient world. What is remarkable about the ancient Chinese civilization is its close relationship with shamanism, which gives the same markers their special meanings in this context.
In Art, Myth, and Ritual: The Path to Political Authority in Ancient China (Harvard University Press, 1983) , I presented a hypothesis of the workings of ancient Chinese society to explain its civilizational manifestation. This hypothesis may be summarized in this very brief formula: The wealth that produced the civilization was itself the product of concentrated political power, and the acquisition of that power was accomplished through the accumulation of wealth. The key to this circular working of the ancient Chinese society was the monopoly of high shamanism, which enabled the rulers to gain critical access to divine and ancestral wisdom, the basis of their political authority. Most of the markers of the ancient civilization were in fact related centrally to this shamanism. Men and gods, animate and inanimate things, the living and the dead members of the clans -all of these beings existed in the ancient Chinese world side by side within the same universe, but that universe was layered and subdivided. The most important divisions were the Heaven and the Earth, and the ancient Chinese could be seen to be particularly preoccupied with the Heaven-Earth intercommunication. The shamans -religious personnel equipped with the power to engage in flights across the different layers of the universe with the help of the animals and by means of a whole range of shamanistic rituals and paraphernalia -were chiefly responsible for the Heaven-Earth communication. From Heaven the shamans and their agents brought to Earth music, poetry, and myths, but they also brought down wisdom and foreknowledge, which invested the rulers with the authority to speak, to guide, and to command.
To achieve their flights the shamans depended upon the aid of a system of objects and things. (As well as, presumably, incantations). There were sacred mountains, through which they ascended and descended. There were sacred trees, often depicted in art with birds perching on top, serving the same purpose ( fig. 1 ). Divination was carried out through the animal bones and shells or with the help of yarrow sticks. Writing was prominently associated with divination: bone divination was recorded in the oracle bone inscriptions (fig. 2), and a manual of what was probably a yarrow stick counting system eventually evolved into the classic
Book of Changes.
Animals were the main helpers of the ancient shamans, their images adorning the ritual vessels and weapons of bronze ( fig. 3 ) and of other materials ( fig. 4 ). Rituals at which the vessels were used were likely the occasions where the actual flights took place, and on these occasions other instruments for the flight also came into display: foods, drinks, music, dances, costumes and their appendages, and perhaps a little sexual flirtation. The shamans may on occasion work themselves into ecstasy, undoubtedly helped by imbibing alcohol. At left the underside shows a series of hollows, at the bottom of which heat was applied to produce the cracks on the upperside at right. The cracks were interpreted and writing was incised on the surface afterward. (Collection of Peabody Museum.) One notices that the above shamanistic items include many of the markers of ancient civilization. Because these items induce authority, their possession invokes political power. Shamans were employed by the politically powerful, and in fact the king himself is known to possess shaman's powers. When the road to Heaven was monopolized by the possessors of shamanistic powers, ancient art and ritual were the sources of political clout, and the accumulation of art and ritual objects was an instrument of social stratification. In this scenario, technology plays no crucial part; in fact, Bronze Age technology of food production remained the same as the prehistoric . The only breakthrough in this sphere -bronze metallurgy -was applied to politics in the form of ritual vessels and weapons.
This rise of civilization in ancient China associated with a differentiated access to the means of communication -instead of the means of production -was in essential ways at variance with our traditional wisdom pertaining to the rise of civilization. In the latter we associate that rise with such qualitative changes in culture and society as technological innovations in the form of metal implements and irrigation devices, cities in which merchants and craftsmen congregated, writing that served to record economic transactions that had become complex, and a political system increasingly based on territorial bonds and less and less on kinship. All together these new features boiled down to a new stage in human history in which an artificial civilization emerged to elevate the humans to a higher plane than that of our naturebound barbarous ancestors:
We can see the process of the growth of a civilization as the gradual creation by man of a larger and more complex environment, not only in the natural field through increasing exploitation of a wider range of resources of the ecosystem, but also in the social and spiritual fields . And, whereas the savage hunter lives in an environment not so different in many ways from that of other animals, although enlarged already by the use of language and of a whole range of other artifacts in the culture, civilized man lives in an environment very much of his own creation. Civilization, in this sense, is the self-made environment of man, which he had fashioned to insulate himself from the primeval environment of nature alone. (Colin Renfrew, This concept of the first civilized society is fundamentally at odds with the ancient Chinese reality of a layered but interlinked world continuum, in which privileged humans and animals roamed about from one layer to another. The Chinese civilization in its outer appearance focused on those instruments that enabled this interpenetration. In many waysamong them the closeness to nature and to animals and the continuity of kinship to play a central part in human society being paramount -the first civilized society of China carried on many essential features of its savage and barbarous antecedents. Politics, it appears, rather than technology and trade, was the prime mover of the major societal transformation that resulted in the Chinese civilization.
How is this apparent lack of correspondence of China to the civilization stereotype to be resolved? No one is better equipped to tackle this problem than the anthropologists who can understand cultural differences as well as they understand cultural similarities, and who have access to many of the variations on the same civilizational theme. The outstanding contribution of Chinese Studies is that because of the clear and strong case China presents it compels us to ask the crucial question and to look again at the evidence. When we do so we find that the Chinese case is far from being unique but that it is repeated within many other ancient civilizations that we deal with. Take, for example, the following statement about the Aztecs and contrast it with the above quotation from Renfrew:
The Mexica saw the relationship between their city [Tenochtitlan] and its environment as an integrated cosmological structure -an ordered universe within which the natural phenomena were regarded as intrinsically sacred, alive, and intimately relatable to the activities of man. This outlook contrasted with that of the Europeans, who saw cities as artifacts of civilizationplaces where religions and legal institutions sharply distinguished man's identity from that of untamed nature. The Spanish friars and soldiers automatically placed themselves as human beings on a higher level than other forms of life in a hierarchy of Creation . But the Indians approached the phenomena of nature with a sense of participation: the universe was Prof. David Maybury-Lewis did field work among the Sherente Indians of Central Brazil during the summer, completing his re-study of tribal peoples whom he first investigated more than twenty years ago. In order to determine how it may best assist the Indian cause in Brazil, the Ford Foundation invited Prof. Maybury-Lewis to travel throughout that country and report on the present situation and future prospects of Indian and pro-Indian organizations. The title of a paper presented at a conference on Anthropology and Advocacy in Canada was "Not so strange advocacy: anthropology at the service of ethnic groups." At a Conference on native people and economic developments in Mexico City, Prof. Maybury-Lewis gave a paper entitled "Brazilian lndianist policy: some lessons from the Shavante project." Prof. Maybury-Lewis is working on Millennium, an anthropological film series for television being planned under the auspices of Cultural Survival, Inc. In addition, he recently obtained a grant from the Tinker Foundation for the support of Cultural Survival's research on the problem of tribal peoples and ethnic minorities, including his own forthcoming work on the second conquest of the Americas. Prof. Maybury-Lewis was the (contributing) editor of The Prospects for Plural Society, Proceedings of the American Ethnological Society (1982) .
Prof. Robert Maddin took part in the excavation of a late 15th-early 14th c. B.C. shipwreck off the coast of Kas, Turkey, and is studying copper and tin samples recovered. Swat itself is a fertile region, producing double crops of wheat, corn and rice in its irrigated fields, but high population density and a social structure lacking in internal hierarchy combine to exacerbate internal hostility. This hostility, however, is not directed aimlessly. It varies according to the particular kinship relationship that is involved. For instance, within the nuclear family husbands and wives confront one another in a continuous struggle for dominance. Women, as incoming wives, seek to retain their lineage honor and control their new household. For men, the task is to subdue the wife or, failing that, to humiliate her. The husband has the trump card in this battle, since he can take a second wife, thereby shaming the first and all her lineage. The woman's response may be violent, since she is not allowed divorce . Fighting, abuse, and the covert use of magical spells are the weapons a woman uses against her rival. Should she fail to drive out her cowife, she may vindicate herself by poisoning her husband, and men with two wives who die of
'cholera' are often rumored to have been murdered.
The men, on the other hand, are permitted and encouraged to beat their wives regularly. Only if bones are broken is a woman allowed to flee to her family, and even then she must return to her husband after a year or so. Outright murder of wives, however, is uncommon, since her lineage would be obliged to avenge her death, except if she has been sexually promiscuous, in which case her own lineage will repudiate her, and even kill her themselves.
Violence in the nuclear family is not limited to husband and wife . Fathers, sons, and brothers have relations of enmity, despite the formal respect and service offered by juniors to seniors. As is typical in patrilineal society, brothers are rivals for the father's land, and squabble among themselves and with the father for a share. These conflicts rarely end in murder since a man's father and brothers are his most certain allies in any clash with more distant relatives, and it would be self-defeating to kill them. One man in recent memory did kill his brother. The motive was greed for the brother's wealth and lust for the brother's wife, both of which he inherited after the murder was accomplished. He was safe from revenge, since he was himself the murdered man's closest relative. But without allies he was unable to protect his gains, and a local strong man deprived him of both his property and his wife, and drove him from the village.
Killings of fathers and sons are more frequent than killings of brothers. Most of these killings are over property, though sexual jealousy and seduction of wives within the extended family can also cause murder. In one instance during fieldwork, a landlord shot and killed his son because the young man had refused to give a share of his rice harvest to the killer's mother, the victim's own grandmother. The wife of the dead man asked that the killer be prosecuted, but her brothers-in-law pressed her to drop the case, which she was obliged to do .
Violence within the family seems to be of two distinct types: that directed against wives, and that directed against agnates. The former is part of a larger pattern of enmity between lineages which is acted out, in part, between husband and wife, and which may end in feud if the wife is killed without sufficient cause . The latter derives from rivalry within the family over property and women. It may also escalate to murder, but does not involve revenge, since the killing has been committed by the closest possible agnate.
The next, and most violent, relationship is between close paternal cousins. Of the seventeen killings I recorded during fieldwork, seven were of these cousins. In addition, there were any number of fights which ended short of killing or serious injury. The tension between paternal cousins is so great that the kinship term, tarbur, is synonymous with 'enemy'. This hostile relationship springs from disputes over land of the common grandfather. The holdings of cousins are adjacent, and each will try to push back Photos in this article by Cherry Lindholm. the holdings of the other by trickery or force. For instance, one cousin walked to his field on a pathway which verged on the plot of his tarbur. There was a sirrunering dispute over the width of this narrow path which ended in a gunfight and the death of one man.
Among the Pukhtun, no man is recognized as the superior to any other, and in particular, no tarbur will suffer his cousin to dominate him. A man whose cousin has become wealthy and powerful will feel pressure to pick a fight with him to display his own power and fearlessness. The most devastating feud while I was in Swat was caused by just such a manifestation of pride. It began with a boy's refusal to let his less affluent second cousin play soccer with him. This insult led to a fight which spread to the boys' fathers. At least three men were killed, and the fields of both families were sold for weapons or left fallow as the remaining men struggled to eliminate their rivals.
Unlike other Middle Eastern tribal groups, the Pukhtun have little notion of group responsibility. Retaliation is directed against specific persons and their immediate agnates (women are never objects of vengeance). Men will wait many years to take revenge on a particular individual. A saying illustrates this: "A Pukhtun took revenge after 100 years and said 'I took it quickly"'. As an example, a man whose father had been killed thirty years ago shot the killer while the old man was lying helpless and near death in a hospital bed. From this history, it is evident that the act of vengeance itself need not involve daring. Rather, it may be accomplished by stealth and betrayal. What is important is that revenge be taken. Courage is not so much in the killing as it is in the willingness to suffer the consequences for the sake of cleansing one's honor.
Among elite Pukhtun, such as the men involved in the feud referred to above, insults must be avenged and the fighting carried to its bitter conclusion. For this reason, these lineages try to avoid situations that could start fighting. In consequence, this society, which is ordered by the threat of violence, is actually one of extreme courteousness. Insult, harassment, and anger are far less common than in many supposedly 'peaceful' societies, since the result of hostile action is automatic and frightening retaliation. As an axiom goes, "he who does not return a blow for a pinch is not Pukhtun" .
Outsiders, who are jealous of a leading family, will sometimes try to precipitate a feud between tarbur in order to bring about their ruin. Rivalry between the close cousins and the focusing of revenge on individuals and nuclear families rather than on larger groups limits the range of blood feud in Swat. Other forms of violence, however, do involve more inclusive groups.
All Swati villages are divided into neighborhoods (palao). A very small village may have only one palao, but most have three. Two of the palao are usually larger and stronger than the third. Each neighborhood in turn is subdivided into tul, or wards, also often three in number. These wards are dominated by and named after a leader who, with his close relatives and clients, heads a faction which must be represented in the village council. The tuls in a neighborhood, though in opposition, can join together in action against another palao. Of course, all is not peaceful within the tul either, as tarbur compete with one another for leadership and prestige. The village political organization is therefore perhaps best conceived as small circles of patrilineal kin, residing dose to one another, and acting together in opposition to other circles of the same scale.
Within the village violent political action is always possible but rarely occurs . A murder, whatever the cause, leads to revenge. Political 10 • Symbols • Spring/Fall • 1984 alliances drop away and the affair becomes one of feud to the death between two nuclear families . Much more likely in village politics was exile. Should one tul become overwhelmingly powerful, their disgruntled rivals might flee the village to find refuge with a nearby ally. The refugees would encourage their hosts to plan warfare on their home village in hopes of humbling their proud opponents.
Exile, while sometimes lengthy, was almost always impermanent. The exiled party was never totally accepted by its hosts on the grounds that ''a man who would betray his own kin would certainly betray us as well ." Furthermore, the exiles had no rights in land in their host's territory, while their claim to land within their own village continued in force. Eventually, the exiles would tire of living on charity and return home to claim their patrimony. Sometimes they had to return as supplicants, but more often they were invited back by their tarbur in order to strengthen the manpower of the village. Occasionally, the exiles returned as members of an invading army and used the power of their new position to settle old grievances.
Violence between villages varies according to the genealogical distance between them. Villages which are closely related have a ritualized form of warfare which formerly occurred at the end of Ramadan, the Muslim month of fasting. Young men from the villages would meet in a field to fight with slingshots . There were always a number of injuries and sometimes a death. No revenge was taken for fatalities, since they were seen as accidental.
Fighting with more distantly related villages was considerably more violent and was known by the Pukhtun themselves as jang, or warfare. It was to these more distant villages, who could wage real war, that exiles fled. Fatalities in jang could be high as allies and bodyguards were rallied for attacks on enemy strongholds. But these deaths also did not entail revenge, or even lasting enmity. Conversely, killings committed by turncoats who had joined the enemy were avenged. In the last great intervillage war (around 1900) one man from my village joined the opposition. With his help, the enemy group managed to occupy the village, and the traitor killed two of his tarbur's men and destroyed some of his property. Later, with the aid of allies and defectors, the village managed to expel the conquerors, once again balancing the regional distribution of power. The exile was obliged to return home and permit two of his sons to be killed in compensation for his acts. He then rejoined the village council and retained a position of influence. It is significant that this man's erstwhile allies were not held responsible for deaths which occurred in this war. Also noteworthy is the matter-of-fact Swati
Continued on page 23
The Peabody Museum at home and on the road
LEA S. McCHESNEY Administrator of Exhibits and Director of Collection-Sharing
Recognizing its obligation to properly house and care for its renowned anthropological collections, beginning in 1980 the Peabody Museum launched an extensive renovation of its storage areas to provide the most up-todate environment for collections care, including the installation of a fully-equipped conservation laboratory. Construction over the past three years necessitated the closing of the major galleries for temporary storage of the relocated objects.
While the museum's galleries were temporarily closed, however, the Peabody instituted a large-scale loan program through collectionsharing to allow its collections to be seen nationwide. Under the Collection-Sharing Program, the Peabody collaborates with other museums to develop exhibits focusing on its collections which then travel to sites across the country and Canada. This innovative program has been in successful operation for over four years, enabling the museum to maintain an active exhibition program bringing the Peabody's collections to literally millions of the general public.
During the renovation construction and completion of object storage, Peabody staff have been actively planning a new program of exhibition excellence. As the museum has addressed storage problems, so it is now confronting the display of its collections with the reinstallation of its permanent exhibition halls and the active use of its first floor rotating gallery . The Hemenway Gallery of the American Southwest on the second floor of the Museum, and the Oceanic Gallery on the fourth floor, from which one can view the newly renovated African storage area through a window-wall, have recently been reopened. The next priority of the Museum is to begin a long-range program of exhibition intended to present the research and teaching function of the museum in a format that conveys the rich resources of our collections, their artistic and educational value, and their ability to inspire curiosity and enthusiasm for the range and diversity of human endeavor in both the novice and the specialist alike.
New installations at the Museum will benefit from our internal efforts and will utilize the most up-to-date methods, as we have done with our collections care work . The need for new exhibitions has been reinforced by the Collection-Sharing Program, which has enabled us to benefit from professional collaboration in exhibit production. As we reopen our galleries in-house, we will begin to renew our public programs to increase our attendance, drawing on the success of expanded familiarity with the museum and its collections developed through the CollectionSharing Program. The exhibit will constitute the most comprehensive survey of Maya art ever assembled, using objects of the highest quality selected from museums in the United States, Canada, Mexico, Guatemala, and Belize.
Our in-house exhibition plans are even more active and ambitious than our loan exhibition plans. The foremost priority is to provide a new installation for the Hall of the North American Indian. To advance this goal, the Peabody has just appointed a new Associate Curator of North American Collections, Dr. Ian W. Brown (see p. 16). Dr. Brown's chief responsibility is to plan this massive undertaking, bringing together a group of the foremost North American specialists to consult and provide the appropriate information for the presentation and interpretation of our native American material. We project an exhibition opening in 1987, and anticipate an exciting three years in achieving this goal.
This installation is illustrative of the long-range exhibit plans of the museum, which will eventually include the re-installation of at least three permanent exhibit halls in addition to the Hall of the North American Indian: a new MesoAmerican Hall, a new African/Oceanic Hall, and either a new installation on European archaeology or Early Man.
We have planned a series of temporary exhibits over the next three to five years. These include: an in-house installation of Soft Gold: The Fur Trade & Cultural Exchange on the Northwest Coast of America which has recently toured so successfully through the CollectionSharing Program. We also plan an exhibition on the uses of photography in the various subfields of anthropology, from the founding of the discipline to the present day.
From Site to Sight: Photography in the Seroice of Anthropology explores the strengths and limitations of the photographic medium in scientific contexts which attempt to understand the parameters of human activity through time. We have submitted a major grant to the National Endowment for the Humanities for exhibit funding. An exhibition marking the centennial anniversary of the Hemenway Southwestern Archaeological Expedition, 1886 -1894, which pioneered the field of American archaeology, would open at the Peabody Museum as part of Harvard's 350th Anniversary Celebration and subsequently tour through the Southwest, visiting institutions representing areas explored by the expedition in 1887 -1888. In addition, several graduate students have expressed interest in developing an exhibit on the Peabody's Mecklenberg Collection, one of the finest European bronze age collections extant. The exhibit would draw from their research and that of the Department of Anthropology faculty, notably Professor Peter S. Wells.
These are only a few of the suggestions that are being discussed and evaluated as we develop our 5-year plan for Peabody exhibition . We invite you to keep in touch, to watch us, and to support us as we enter this exciting new era . 
New appointments
Continued from page 7 them California, which included a survey of 1100 patients in primary care clinics, an ethnographic study of a small community in Mendocino County, and intensive research with a number of physicians in the communities studied. This research was designed to study the medical culture of rural American communities and the role of physicians in managing psychological and social problems of their patients. Prof. Good has currently begun research on the conflicting perspectives and forms of discourse of research physicians and clinicians at the MGH.
Prof (1978) and PhD (1983) degrees in Anthropology from Boston University. Prof. Peters began her academic career doing sociological research in Uganda (1962-4) and following a brief hiatus to take care of her young children, returned to research and teaching in Malawi (1969-74) . Her interest in social anthropology emerged from the experience of living and teaching in east and central Africa . America, she was awarded a scholarship by the African Studies Centre at Boston University to pursue a doctorate in social anthropology.
Prof. Peters did fieldwork for 15 months in Botswana, studying the history and organization of groups of cattle-owners who jointly owned and managed deep boreholes. The research focused on the place of these groups in the wider social and political structures, the interactions among patterns of resource use, political hierarchies and bases of group identity, and the relation between changing practices of land use and transformations in the meanings assigned to rights in land and persons .
Prof. Peters' present research interests emerge out of her dissertation and fieldwork experience: the socio-cultural transformations in systems of land holding and land rights and in the forms and bases of exchange among agricultural and agro-pastoral groups in central and southern Africa; changes in the structure and organization of family and kin groups in processes of agricultural commercialization; theories of gender with particular reference both to our cross-cultural understanding of ranking systems and conceptions of power, and to the theory and practice of social change and policy interventions. Primarily interested in East Africa, Mr. Shipton has also conducted research on the social significance of foods and patterns in inter-household exchange in the Colombian Andes . He has carried out a comparative study on the organization of land tenure in densely and sparsely settled agricultural communities in western Kenya and northwestern Tanzania, observing correspondences between agrarian systems and forms of kinship and political organization. This work earned him the Curl Prize of the Royal Anthropological Institute of Great Britain and Ireland in 1981. Having conducted two years of field work in western Kenya, he is now engaged in the analysis of the socio-cultural adjustments of small-scale farmers, mainly Luospeaking, into a national program of land privatization. He is also comparing the effects of public-and private-sector schemes that have heightened the involvement of these farmers in the market economy by the provision of credit, and assessing linkages between land tenure and credit in the formal and informal economies. More broadly, he is interested in integrating anthropological perspectives into the analysis of international rural development attempts . UNESCO (1975-78) and member of the Advisory Committee on Medical Research (South-East Asia Region), WHO (1981 WHO ( -1984 .
Visiting professors
Prof. Madan's research interests have been mainly in the areas of kinship, religion, cultural pluralism, and modern occupations (particularly the medical profession 1983) (1974) (Praeger, 1969; Penguin Books, 1975 , the first book published on that subject), Aboriginal Man and Environment in Australia (ANU Press, 1971) , and Aboriginal Prehistory (Nelson, Melbourne, 1975 
PAKISTAN and NORTHERN INDIA
A trip sponsored by the Peabody Museum will visit Northern Pakistan where the world's most famous mountain ranges, the Himalayas, Karakorams, and the Hindu Kush come together -an area of spectacular scenery and fascinating history. We will go to the Khyber Pass, Peshawar, Chitral, Gilgit, and the Kingdoms of Swat and Hunza-for centuries witness to commerce, migrations and invasions. Among the archaeological sites included on the tour will be Mohenjodaro, after years of excavation one of the most remarkable cities of the ancient world, and Taxila, the capital of Gandhara and a center of learning, philosophy and art. In Northern India we will travel through the Vale of Kashmir and stay on luxurious houseboats in Srinagar. Sightseeing in Delhi and the Taj Mahal under a full moon will conclude this extraordinary itinerary. Harvard anthropologist Prof. Thomas Barfield, a Central Asian scholar, will accompany the tour as guest lecturer. The tone of the expedition was established within twenty-four hours; unsobered by the tragic loss of Professor Williams' luggage, the amateurs swapped risque gorilla jokes throughout the first day's layover in Brussels . Still, they were eager to learn, and their leaders met the challenge with resourcefulness and patience.
In informal evening lectures, Professors Pilbeam and Isaac offered basic information on primate behavior, the African rift valley, strata, hominids, and fossil remains. Practical lessons followed as the travellers advanced, cameras in hand, through game parks in Rwanda, Tanzania, and Kenya, and through sites at Olduvai, Olorgasailie, Lake Magadi, and Koobi Fora. In the mountain jungles of Ruhengiri Park, they crouched inches away from silverback gorillas; in a morning's drive through the Ngorongoro Crater, they saw seventeen species of mammals. Other highpoints of the trip were the discovery of a shattered skull in Akagera Park; the sight (in Olorgasailie) of hundreds of large hand-axes, made 400,000 years ago; a private tour ot the Nairobi Museum vaults, conducted by Richard Leakey; a conference with the new U.S . Ambassador to Kenya; and horror stories on various subjects, generously contributed by Donald Turner, who organized the itinerary and accompanied the party through Rwanda .
As the weeks passed, the questions of the amateurs became increasingly sophisticated. Discussions of australopithecines and brain size did not replace discussions of food and shopping; however, they were nearly as common. Ultimately, the majority felt that they had gained information on the genesis of mankind without impairing the fossil record or their sense of humor. They had also had the trip of a lifetime. Figure 4 . Truly a microscopic symbol of ancient Chinese cosmology and ritual, the jade tsung, such as the one shown here (excavated in 1982 in Ch ' ang-chou, Kiangsu , from a Liang-chu Culture site, c. late 3rd millennium B.C.), represents the Heaven-Earth communication act in a nutshell: the round portion was Heaven, and the square portion Earth . They were penetrated and brought together by an axis mundi (the shaft of the jade, which was perhaps the essence of the sacred mountains), shown with the shaman's animal agents. (From K'ao-ku, 1984, No . 2.) seen as reflections of relationship between life forces, and every aspect of life was part of an interpenetrating cosmic system. (Richard F. Townsend, State and Cosmos in the Art of Tenochtit/an , Washington, D.C.: Dumbarton Oaks, 1979, p . 9).
The Aztec-Spanish contrast echoes the China-stereotype contrast we mentioned earlier. In fact, most if not all of the essential characteristics of the ancient civilization we listed above for China are seen again in ancient Mesoamerican civilizations. In the classic Maya civilization of the first millennium, we find, not the outcome of a major technological breakthrough, but another highly stratified society in which politics and ritual played decisive transformative roles. We see a stratified universe with the bird-perched cosmic tree and religious personnel interlinking the Upper, Middle, and Lower Worlds (fig. 5) . We find the use of writing primarily for purposes of politics and ritual. We find that kinship was again intertwined with politics, and that ancestors were venerated . We also find an art in which animals served as messengers interlinking the different worlds.
How do we account for the many similarities -some fundamental, others of detail -between ancient China and ancient Mesoamerica? It is tempting to appeal to diffusion or trans-Pacific contacts, but such contacts if any can only be sporadic and intermittent and cannot account for the broad similarity of the pattern of societal growth . Besides, the Mesoamerican pattern is not at all unique, and elements of it are found all over the New World. For some time Peter T. Furst has addressed the issue of a shamanistic substratum of the civilization of both the New World and part of the Old World. In Joseph Campbell's recent book, The Way of the
